














I remember, when my father
came to the yeshiva in Rishon
LTziyon in order to invite Rabbi
Shaul Brook to my bar mitzva, R’
Shaul told him a story. In the
courtyard of Rav Boruch
Mordechai of Bobruisk there was a
mud hole. One time, at a
Chassidishe farbrengen, they
insisted on an explanation as to
why there was a perpetual mud
hole in his yard.

He answered that when Adam
HaRishon saw all the future
generations and their leaders, he
asked who would be the rav of
Bobruisk. Hashem told him, Rav
Boruch Mordechai. Adam spat and
said, “Some rav he is,” and out of
his spit this mud hole was formed.

That’s a Chassidishe rav.

One of the issues of the day is
the representation of rabbanim of
Chabad congregations in the Vaad
Rabbanei Chabad in Eretz Yisroel.

How do you think
communities should be
represented?

I don’t want this to be

In other words, how do I see the k’hilla,
how I want it to be or how the Rebbe

wants it to be?

interpreted as though I am seeking
honor. I am definitely not in a role
where I can come and represent a
large congregation, but because of
this, it’s possible that what I have
to say will be taken more sincerely,
without ulterior motives.

Since the time the Rebbe
appointed the Vaad Rabbanei
Chabad and till this day, many
changes have taken place on the
Chabad map in Eretz Yisroel.
K’hillos have grown and others
have moved on. Thought must be
given as to how to build the Vaad
Rabbanei Chabad in accordance
with the present-day needs of
Chabad.

I don’t mean, G-d forbid, that
they should change any of the
principles that the Rebbe
established, but it definitely has to
be built according to present-day
needs. It doesn’t have to be
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moshiach & geula

B’HESECH HA’DAAS

By Rabbi Shlomo Halpern
Translated By Michoel Leib Dobry

Despite the fact that it says that

Moshiach  will

“b’hesech

come

ha’daas,” at a moment of diversion, we
must be careful not to be diverted from
the general approach of the Rebbe
MH”M to personal instructions, from
his conduct during the years of 5753-
5754 to the limited responses from

earlier years.

THE CONFUSING STAMP

During the time of the Beilis
Affair, a Torah scholar living in a
small town in Russia came up with
an idea on how to refute the blood
libel. He sent a comprehensive letter
to the prosecutor himself, detailing
all the Torah evidence from Talmud
and Shulchan Aruch for the
prohibition against consuming
blood, and — so he thought — their
claims would be nullified...

The letter arrived at its
destination, and the prosecutor read
its contents. When his secretary
asked him for his opinion on the
letter, he responded angrily, “What
do you mean? Didn’t you notice
what the Jew did on the letter? He
placed the stamp bearing the picture
of Czar Nicholas on the envelope —
with the Czar’s picture upside-down!
That’s rebellion against the king!”

The prosecutor was not the
slightest bit interested in the
refutations and claims contained in

the letter, and he didn’t want to deal
with them. He decided instead to
tend to the stamp on the envelope
with the Czar’s picture upside-down,
coming with the excuse that this is
rebelling against the king!

THEY CLAIMED WHEAT,
AND HE ADMITTED TO
BARLEY...

Over the past several days, | have
received numerous phone calls from
friends and acquaintances: “Nu,
have you seen it already? Have you
responded?” In order not to go
against my friends’ advice, I read the
article written in response to my
article last week, and I immediately
remembered the aforementioned
story, which the Rebbe MH”M told
at a farbrengen on Yud-Tes Kislev
5730.

In his response, Rabbi M.M.
Brod chose to deal with only one
point, and it wasn’t really the main

one: For some reason, the
instructions that he and Rabbi
Wolpo received in connection with
the printing of the seifer Yechi
HaMelech were simply ignored. |
have no cause to doubt the veracity
of what he wrote, and thus it is not
my intention to refute him, although
there were some inaccuracies in his
presentation. If my suggestion had
been accepted to gather together all
the Rebbe’s answers on the subject
of Moshiach and the Redemption,
this whole discussion could have
been spared in advance. In any
event, he deserves some
appreciation, as in his merit, we are
learning about additional answers
from the Rebbe. Here, the child
asks: What are you waiting for?
Maybe you’ll finally consent to give
us the privilege of seeing all the
answers in your possession? Did
you receive instructions to release
them with an eye dropper?

So why does this remind me of
the story of the stamp? Very simple.
Here too, there is no response to the
main claims made in the previous
article. I never suggested that the
answer to Rabbi Wolpo was meant
to apply to everyone. Rather, the
publishing of the seifer is a matter
that has relevance to everyone.

In his current article, the author
was careful not to show disrespect,
etc. If only he would take that
approach in all the articles
throughout the periodical to which
he contributes. However, just a few
weeks beforehand, we were
privileged to endure some
unprecedented attacks, based upon
“the well-known series of notes from
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the end of 5744” and the sicha from
5745, with the purpose of creating a
“delegitimization” of Rabbi Wolpo.
It’s amazing to note that even
according to the author of this
recent article, the writer of the
seifer had received permission from
the Rebbe MH”M to publicize
matters on Moshiach and the
Redemption! Thus, anyone who
makes a call to establish an opinion
based upon the days of 5744-5745
is mistaken and being deceptive!

THE FULL STORY

In pursuance of this point, |
clarified matters with Rabbi Wolpo,
and discovered that in connection
with his seifer Yechi HaMelech, he
wrote to the Rebbe in 5744 that he
didn’t state that the Rebbe is Melech
HaMoshiach. The Rebbe’s reply: “In
the sheets he enclosed, there is no
need to look for allusions, as all of
them are filled with the
aforementioned proofs.” These are
the sheets that were spoken about on
Shabbos Parshas B’Reishis 5745,
and which the Rebbe gave his
approval to print in 5752! The
editing made by Rabbis Goldberg,
Wechter, and Brod, in accordance
with the Rebbe MH”M’s
instructions, omitted only a few
expressions, but this didn’t alter the
fact that “all of them are filled with
the aforementioned proofs”!

In any event, it is clear that on
the one hand, there were answers
that limited and negated different
forms of publicity. On the other
hand, the writer of said article
admits that there were answers
where the Rebbe responded
positively to the publicity, and
therefore, I see no need to argue
with him.

However, the one who is
claiming that “the Rebbe doesn’t
want that they should be involved in
this” is Rabbi Brod, who didn’t
bother to mention that this was a
personal instruction to him. If he
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would have noted that “in certain
instances, the Rebbe rejected the
publicity, but there were also a
number of cases where the Rebbe
related positively to the idea,” this
would have saved you from having
to read the recent articles. (But then
how would we have merited the full
disclosure of the Rebbe’s
instructions in relation to the seifer
Yechi HaMelech?)

In any event, the fact that there
were positive answers in connection
with the publicity undoubtedly
constitutes a “change in approach”
or a new development on the matter.
Even the seifer’s author understands
this, and the proof is his renewed
appeal to the Rebbe MH”M
regarding actually publishing the
seifer.

In addition, regarding the
publishing of the kuntres in Adar
Rishon 5752, Rabbi Wolpo requests
that the writer of the article refresh
his memory. The intention was to
publish it as official material of
“N’shei U’Bnos Chabad” in the form
of Torah study on Moshiach and the
Redemption, as instructed by the
Rebbe. They raised concerns, and
were answered accordingly. We are
naturally not ignoring this answer,
however, we must relate to it just as
any other answer — based on the
question and the situation. In
practical terms, the Rebbe MH”M
gave his approval to publicity on
more than one occasion — including
regarding the identity of Moshiach.

Yet, after all this, another much
clearer and explicit seifer was
published, Yechi HaMelech
HaMoshiach, containing statements
of approval from all of the leading
Chabad rabbanim in Eretz
HaKodesh! (see insert) — including
those that Rabbi Brod calls upon in
deference to their authority. Weren’t
they aware of the aforementioned
answers? Weren’t they concerned
about driving Jews away?

AREN’T WE MISSING
THE MAIN THING?

Let’s get back to the upside-
down stamp. First and foremost, the
spokesman chose in his article to
ignore the Rebbe’s constant
expressions of encouragement for
more than a year to the singing of
“Yechi.” Doesn’t the encouragement
of the proclamation of “Yechi,” not
just in the Rebbe’s Daled amos, but
before millions of people throughout
the world, constitute a publicizing of
the identity of Moshiach? During
that year, were there not more
responses from the Rebbe on the
subject? Why was this matter not
mentioned in his article, and when
will we finally be privileged to hear a
reply that has some bearing on this
point?

We must ask a further question:
If this really isn’t a “change in
approach,” as he would like to
suggest, how did the Kfar Chabad
Magazine have the guts and how did
the “chozer” get the courage to
publicize articles about the identity
of the Rebbe MH”M, articles
approved by the magazine’s editorial
board, and which far less frequently
elicited responses from the Rebbe,
such as: “If they print something
even vaguely resembling that, they
should head towards shutting
down the paper.” In light of the
Rebbe’s sichos and instructions from
5751-5752, isn’t it clear that we’ve
taken a step forward somewhere,
i.e., what was undesirable up until
then has been transformed into
something both permissible and
appropriate? The child then asks the
question: After you have publicized
such articles, only now do you
remember the aforementioned
instruction? If such is the case, then
why didn’t you shut down the paper,
as the Rebbe instructed?

The answer to all these
expressions of bewilderment is clear:
Anyone who heard and learned the
sichos understood that they have one



meaning: The Rebbe said about
himself — pardon me, not about
himself, but about someone from the
seed of Dovid — “his name is
Menachem,” whose leadership is a
continuation of the leadership of
“my teacher and father-in-law, the
Rebbe,” who is found in 770, and
who also has the initials “MaMaSH”
— that he is Moshiach. In these
edited sichos, the Rebbe gives a
“green light” for the publicity of
his identity as a prophet and as
Moshiach, when all the editing of
the sichos in those years was

specifically for publicity in the
papers! If there was still room for
any uncertainty, there came the
encouragement to the singing of
“Yechi” on dozens of occasions, thus
casting aside any doubts.

With regard to Rabbi Brod
himself, the author tells that he
received personal instructions
forbidding him from dealing with
such matters — he didn’t receive
instructions to work against the
publicity. If such is the case, then
why does he accept interviews on
these subjects and speak in the name

of Lubavitch? He should simply say,
“l am not authorized to make
comments on the subject,” thus
carrying out the instructions the
Rebbe gave him, and earning him no
less respect and appreciation than
what he receives today, including
from the media. How did the author
of said article respond to this claim?
He simply chose to ignore it for
some reason!

OBSERVE AND DO

Another subject | wrote about
that elicited a response was the
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Letter of approval from the Chabad Rabbinical Court and dozens of additional Chabad rabbanim on
the seifer Yechi HaMelech HaMoshiach, which explains that the Rebbe is Melech HaMoshiach
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publicity about the omission of the
term “weekly magazine for Chabad
chassidim,” with regard to K’far
Chabad Magazine, from the Rebbe’s
edited letter. There are those who
argued: How is it possible to learn
something from what the Rebbe
omits? The intention is to learn from
what is written!

On its surface, this claim sounds
justified, and it would be appropriate
for everyone to remember it when
they make claims about the removal
of “Who is Moshiach?” from the
sicha of Shabbos Parshas Chayei
Sara 5752. Nevertheless, it is
impossible to argue against the facts.
The Rebbe instructed the removal of
those words from the title, yet
afterwards, in direct contradiction
to the Rebbe’s opinion, the
magazine decided to use this phrase.
Does this fact not demand an
explanation? K’far Chabad is not
“the weekly magazine for Chabad
chassidim,” and therefore, it should
not present itself as such.

In conclusion, let’s get back to
the matter of instructions received
from the Rebbe MH”M, which are
in fact a lamp unto our feet and for
our activities:

After it has been agreed upon
that there have been answers from
all directions, how are we supposed
to conduct ourselves? It appears to
me — and not only me, but also
many mashpiim and askanim who
were then involved in the receipt of
such answers — that the line of
action was sulfficiently clear:
Whenever chassidim did activities
and then submitted a report to the
Rebbe MH”M, there was a positive
reaction, encouragement, brachos,
and even instructions on what we
can learn from these actions.
However, when they started to ask
constant questions, and particularly
when they raised concerns before
the activity or the publicity began,
then the answers varied according to
the person asking, the nature of the
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question, and the matter at hand.
Yet, while we don’t have anyone who
possesses “supernal knowledge,” the
direction is still quite clear. Of
course, all this comes after years
when the Rebbe MH”M also gave
negative reactions to certain
activities that had been done.

But the main thing is that all

these matters will be remembered
and done, and each one of us will
increase in spreading the
announcement of the Redemption
and preparing the world to greet
Moshiach Tzidkeinu.

Yechi Adoneinu Moreinu
v’Rabbeinu Melech HaMoshiach
lolam va’ed!

Adar Sheini 5746:
It is clear that:

understood.

in the seifer.

mivtzaim and the like.

end.

expressions.

of such s’farim.

FROM EXILE TO REDEMPTION

In 5746, Sichos in English prepared a collection entitled From Exile
to Redemption a selection of sichos from the Rebbe on the subject of
Moshiach and the Redemption arranged by Rabbi Alter Eliyahu
HaKohen Friedman. While this work did not even allude to the
concept of the Rebbe as Melech HaMoshiach, nevertheless, it merited
to elicit the following response on the second day of Rosh Chodesh

a seifer such as the aforementioned will provoke war on the faith
in the imminent arrival of Moshiach, or make it greater — in those
circles where they are already waging war. And the results are

Anash and those close to them — have no need for the
aforementioned, as they have greater interest in the hanachos than

the seifer will add nothing whatsoever to the spreading of Torah
and mitzvos and the like. It will cause damage to the success of

Naturally, after such an answer, the seifer was put into hiding for
many years. However, in Iyar 5751, the publishers received an
instruction to publicize the material, and in response to a letter with the
first booklet, in which all sichos from 5746 until 5751 were added, the
Rebbe replied that “it brought much pleasure,” and in a later reply:
Received with much appreciation and the time is essential.
Afterwards, leading up to the publishing of the entire seifer, they were
privileged to have the Rebbe edit the preface and add the date at the

It should be noted that the date written by the Rebbe shlita on the

seifer’s preface is Tuesday, Parshas Shoftim, the 31d of Elul 5751, and
on that Shabbos, immediately after the seifer was printed, we were
privileged to hear the marvelous sicha of Shabbos Parshas Shoftim,
where the Rebbe speaks about the announcement of the Redemption as
a prophecy, how the Rebbeim are prophets, and other wondrous

In any event, we see clearly from these responses that during the
years of the Mem’s, the Rebbe forbade the publishing of s’farim that
dealt solely with the subject of Moshiach and the Redemption, even
when they didn’t deal with Moshiach’s identity. However, in 5751-
5752, the Rebbe gave his permission and even encouraged the printing




THE DEFINING

MOMENT OF THE
20" CENTURY

By Rabbi Simon Jacobson

Maybe now, 80 years later, the time has
come to appreciate the events of 1967
and 1927 which have so dramatically
shaped the world in which we live in

today.

80 summers ago, in 1927, a
miraculous event occurred that was
mostly obscure at the time, its
implications invisible, but it set in
motion major breakthroughs that
would transform the world.

40 years ago, in June 1967,
another miraculous event transpired,
one that had much more exposure,
but still has not been appreciated or
lived up to its true potential.

40 years is a key milestone in
human development; it marks a new
level of understanding that is
achieved. As the Bible tells us
(Deuteronomy 29:1-3) that until the
fortieth year from the Egyptian
Exodus the people were unable to
truly appreciate “all that G-d did in
Egypt before your very eyes, to
Pharaoh, to all his servants, and to
all his land.” Though “your own eyes
saw the great miracles, signs and
wonders, but until this day [40 years
later], G-d did not give you a heart

to know, eyes to see and ears to
hear.”

The Talmud derives from this
verse that “until forty years a student
cannot fully understand the mind —
the essential intention — of his
master.”

Maybe now, 80 (40 x 2) years
later, the time has come to
appreciate the events of 1967 and
1927 which have so dramatically
shaped the world in which we live in
today.

Rarely can we recognize a major
historical event at the moment it
takes place. The simple reason is
because while in midst of an
experience we cannot see the forest
from the trees.

But with time and perspective we
can begin to detect, in retrospect, the
forces that an event unleashes to
shape the present and the future.

40 years ago today, following the

Six-Day War in 1967, the Rebbe,
delivered a historical talk that was as
sweeping as it was fascinating,
identifying just such an event that
generated an historical shift; one that
would dramatically affect the future
course of the world in which we live.

I was a mere 9 year old at the
time, but reading his words today
sends a resonating shudder up your
spine, striking you with a sudden
clarity — like a flashbulb going off in
a dark room — which illuminates the
events of the entire 20th century and
beyond.

The defining event the Rebbe
identified in 1967 was the liberation
of his father-in-law, the Rebbe Yosef
Yitzchak from death and
imprisonment by the Soviet
authorities forty years earlier today,
in 1927. The day is known as Yud
Beis-Yud Gimmel (12-13) Tammuz,
which ever since is celebrated as a
“festival of liberation.”

At first glance this liberation may
not seem like a major event. One
man saved amongst millions who
perished is hardly a great miracle.
True, he was a leader, but when it
comes to life and death every soul is
equally precious. The Rebbe’s
freedom seemingly pales in
comparison to the events that would
come — both the tragedy of six-
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million Jews Kkilled in the Holocaust
and the miracle of millions more
who were saved, the return to Israel
and the general renaissance of
Jewish life. Indeed, the events after
1927 were so earth shattering that it
would seem to overshadow the
Rebbe’s liberation.

Yet, upon a deeper look into the
reason for Rebbe’s arrest — and
especially taking into account events
that would take place over the next
40 and 80 years — the significance of
the event takes on a new light.

To appreciate its significance,
which is only possible today with 80
year of perspective, let us briefly
review the extreme nature of the
single most paradoxical century in
history.

The 20th century — like no other
century — brought to the fore both
the worst and best in the human
condition. No century was bloodier
and no century was more
productive. Never had more people
been killed. Hundreds of millions of
lives annihilated. Hundreds of
millions more shattered and
uprooted, with unimaginable
suffering and loss.

Yet in the same short century we
also witnessed unprecedented
growth, prosperity and freedom.
Miracles of the highest order. Life
expectancy rose by 30 years. Major
advances in medicine and technology
have revolutionized every aspect of
life.

The 20th century captured the
stark battle between good and evil.
Some men stooped to depths
inferior to beasts. Other rose to
heights superior to angels.

Usually in history ups and downs
of such magnitude spread over
centuries. Here, in the span of
several decades, all of history’s roller
coasters came together, encapsulated
in one century.

For the Jewish people in
particular — whose history has
always mirrored the history of the
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world — the 20th century’s extremes
marked their lowest and highest
point: From the brink of unparalleled
destruction to the threshold of
unprecedented prosperity — the Jews
underwent the greatest
transformation ever recorded, all in
just a period of several years. From
almost total decimation by Stalin
and Hitler, they achieved miraculous
rebirth and renaissance.

Nowhere was the miracle more
apparent than in Israel. Attacked by
five surrounding Arab armies, the
small country of Israel won the 1948
war. Till this day no one can
understand how a small country of
several million can survive and thrive
surrounded by countries numbering
hundreds of millions sworn to
Israel’s destruction.

The epitome of Israel’s miracle
came in the 1967 Six-Day War.
Fledgling Israel was surrounded
from all three sides and in a mere six
days Israel triumphed and tripled in
size. The unprecedented victory of a
tiny country over the overwhelming
Arab countries stunned the world.
The miracle became the source of
unparalleled Jewish euphoria and
pride. Religious and secular alike,
believers and cynics, could not
contain their tears when touching
the stones of the newly reclaimed
Western Wall.

Thus, the Jewish story of the
20th century mirrors the global
story: One hundred years of untold
misery, as well as unprecedented
growth and prosperity. [Historically,
both evil and good have always first
affected Jews, signaling what would
come next to the world. Hatred and
genocide first attacks the Jews, then
the rest of the world].

How did one century yield such
diametrically opposed extremes?

Volumes have been written
tracing the roots of the collapse of
the world order in the 20th century
— the two World Wars and the
ensuing massive upheavals that have

reshaped literally every corner of the
globe.

Less discussed, if at all, are the
roots of the positive events of this
century. In many ways these roots
are far more mysterious, especially
considering the contrast that amidst
such enormous devastation should
also emerge amazing achievements.
How is it possible that the same
world that produced such evil should
also bring so much good?

The only way to understand the
20th century, and for that matter
any historical period, is in
perspective: to look at a longer series
of events that have contributed to
shape the present and the future.
Events, especially global ones, are
never what they seem. Every major
event is part of a series of previous
events that together, accumulate to
create a bigger picture.

Forty years ago the Rebbe
identified the defining positive
moment of the 20th century as the
1927 liberation of his father-in-law.
Though at the time it may not have
been noticed, but today we can see
that it was an event that would pave
the way and chart the course of the
subsequent enormous miracles and
developments that would follow
decades later.

The 1927 arrest and liberation of
the Rebbe Yosef Yitzchak was not a
private or personal matter. It
represented a colossal confrontation
between good and evil, between
spirit and matter.

Why did the Communists arrest
the Rebbe? Why did they see him as
a threat? They gave many excuses —
he was a counter-revolutionary,
religious commitment undermined
devotion to the Party, religion is the
opiate of the masses. But the true,
underlying reason was their war
against spiritual freedom. As the
psalmist writes: “Why do nations
gather in rage and scheme...[they]
rise up... against G-d and His
anointed” (Psalms 2:1-2).



The Rebbe was arrested for his
spiritual activities to emancipate and
build the spiritual lives of Jews
throughout the Soviet Union.
Broadly — this was a battle for
spiritual freedom for people all over
the world.

When the Bolsheviks and
Communists came to power they
abolished everything religious, with
particular focus on persecuting the
Jews and their infrastructures. They
methodically closed down
synagogues, schools and all aspects
of institutional Judaism. But the
Rebbe defied their actions, and did
everything in his power to keep the
flame alive — through a wide network

personal freedom and expression,
which the Rebbe stood up for. And
his liberation — by the same
authorities that arrested him —
manifests the dominance of
spirituality, to the point that it
transformed (for the moment) the
enemy into an ally.

Thus the arrest and battle with
the Rebbe Yosef Yitzchak was not his
personal affair; it was not an isolated
event. It represented the formidable
forces of one of the most powerful
countries in the world rising up
against the freedom of the human
spirit. No small matter. The stakes
were never higher. The
consequences never greater.

Why did the Communists arrest the
Rebbe? They gave many excuses — he
was a counter-revolutionary, religious
commitment undermined devotion to
the Party, religion is the opiate of the
masses. But the true, underlying reason

was their
freedom.

war

of underground activities.

In 1927 thing finally came to a
head. The Rebbe was arrested by the
Communists, namely agents of the
GPU and the Yevsektzia (“Jewish
Section” of the Communist Party)
for his activities to preserve Judaism
throughout the Soviet empire and
sentenced to death. Miraculously,
the Soviets, who did not hesitate to
shoot millions without due process,
commuted his sentence to exile and,
subsequently, released him
completely — 80 years ago today.

The Soviet opposition to the
Rebbe and his activities represented
the battle of all fascist forces against

against

spiritual

Whoever would win this battle,
would determine the future course of
history.

At the time the Rebbe’s efforts
could have been seen as futile; one
man standing up to the formidable
Soviet Union, a nation of over 180
million people, led by the all-
powerful, psychopath Stalin. But as
he boldly told his captors: “we will
see who will prevalil, you or L...”
When they pointed a gun to his head
threatening him with his life, he
calmly, unflinchingly said: “this toy
can frighten someone who has one
world and many gods; not one who
has on G-d and many worlds.”

At the time, the Rebbe’s
stubbornness seemed for naught.
Yet, today in retrospect we see that
his efforts have lived on, while
Stalin, and the entire Soviet Union
have collapsed.

He had the wisdom and
determination, and above all, the
vision — that rare power that few
people are blessed with — a vision
that overrode the immediate dark
events of his time, and gave him the
strength to stand up to the great
Soviet Union.

The significance of the Rebbe’s
stand can be appreciated 40 year
later, during the Six-Day war, where
the same thing took place: The same
Soviet Union that waged war against
the Jewish soul in 1927 and on, now
armed Egypt to wage war against the
Jews in Israel. And just as the entire
situation was miraculously reversed
in 1927, so too in 1967 the Soviet
weapons that were directed at Israel
and Jerusalem were conquered, and
those same weapons were “turned
around” and became part of Israel’s
arsenal in its war against its enemies.

The uncanny similarity between
these two events — 40 years apart —
demonstrates the true and far
reaching implications of the Rebbe’s
stand against the Soviet Union: He
was not just defying them in 1927;
he was declaring for the ages, for
generations to come, that the spirit
of the Jewish people will not be
broken. His staunch commitment
broke open the door and brought on
the reversal of fortunes, both in his
time (in 1927) and 40 years later (in
1967).

Indeed, forty years allows us to
appreciate the deeper meaning of
events that transpired back in 1927.

We now understand that the
Rebbe, back then, recognized that at
the heart of his battle with the Soviet
leaders lay the essence of all battles:
The battle between matter and spirit,
between higher purpose and brute
power. His victory then opened up
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the door that would help overcome
all the challenges of the 20th
century:

All the battles between good and
evil in the 20th century are
essentially a war against spirit — the
human soul and the Divine plan; an
assault on the inalienable spiritual
rights of every human being.

Being a battle against spirit, the
Rebbe understood how high the
stakes were. This was not just a
short term battle, but whoever would
be victorious would define forever
the dominance of spirit over matter,
of faith over self-interest.

He understood that every
redemption is rooted in an event that
breaks through boundaries. At the
time it may not appear very
remarkable. But in time, as new
doors open and new opportunities
emerge, we can then appreciate in
retrospect the early events that led
us, that pioneered that introduced
the revolution. Once the fruits
bloom, we can then appreciate the
seeds planted years earlier.

All great achievements begin as a
planted seed. Without drama, the
seed lays silently in the ground,
slowly being nourished, until the
sapling breaks through the ground,
and one day grows into a mighty
tree.

How amazing it is to trace the
great trees in our lives to their early
roots and seeds.

The Exodus from Egypt is a good
example: Though many far greater
events followed the Exodus (the
revelation at Sinai, building the
Temple, the miracles in the
wilderness), yet we always remember
the Exodus, and even the Ten
Commandments open up with “I am
you G-d who took you out of
Egypt.” Because the Egyptian
Exodus (Yetzias Mitzrayim) broke
open all the boundaries, paving the
way for all the events that would
follow.

In mystical terms: Life consists of
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two dimensions — times of revelation
and blessing, when things are going
well. And times of deprivation and
darkness. History too — as so vividly
experienced in the 20th century —
has times of light and times of great
darkness.

Even the darkness is another
form of Divine truth, but it is
concealed. What is the purpose of
dark and difficult times? That we
not succumb by the challenges of
darkness, but we stand strong and
recognize that this is simply a “test”
to see if we can recognize the
concealed “hand inside the glove.”
This strength of spirit ultimately has
the power to overcome the challenge
and reveal how the “enemy” actually
turns around and becomes a force
for good.

This was the miracle of 1927.
The Rebbe Yosef Yitzchak was not
intimidated by the formidable
enemy. He knew and understood
that, as difficult as it may be, now
the time has come to take a stand.
To demonstrate that we are not
afraid, we are not backing down.

At the time it may have seemed
as an act in futility. What could he
expect to gain and win? Why not
pick himself and all the Jews and
move away from the accursed Soviet
Union?

But as a true leader, the Rebbe
knew that, as much as we detest the
challenge, there come times when
the “darkness” of the Divine
concealment shows its ugly head and
does all it can to eradicate hope,
faith and strength to forge ahead.
And in such time, it is critical to
stand strong and not retreat.

By doing so, you actually break
the back of the “concealment” and
not only does it cease to resist, but it
actually becomes an asset, an ally
that help appreciate the revelation.
Like an example that a teacher gives
his student, which initially may
conceal the concept, but once the
student understand the concept via

the example, the example itself
becomes an extension that supports
the idea.

At the time this “breakthrough”
was not yet visible. The Rebbe was
freed and ultimately left the Soviet
Union and ended up coming to the
United States. But the darkness of
the times would only intensify. Stalin
began his reign of terror, killing
millions. The Nazis would annihilate
millions more.

But the seed of redemption was
born in 1927. It would take close to
two decades before the dawn would
break, and life could begin to be
rebuilt. And the dawn did indeed
break. Slowly broken people, who
miraculously survived, began to
miraculously rebuild their lives.

After the darkness of World War
II and the Holocaust few believed
that life could ever be rejuvenated.
The worst in man had unleashed its
fury on other men. How could the
world survive that? How could
young children, left alone with no
family, home or country, ever expect
to rebuild their lives?

Yet, rebuild they did. And how.
Within a few years, communities
began to spring up over Europe,
Australia, South America, the United
States and Canada. And of course, a
major influx began rebuilding their
lives in Israel. And finally, in 1967,
the miraculous victory in the Six-
Day war, transforming Soviet
weapons to assets, consummated the
1927 miracle.

Within a few more years, rebirth
turned into renaissance.

The key is to always recognize
the Divine Hand behind these
events, to perceive that the Soviet
authorities in 1927 and the Soviet
tanks in 1967 are just a “tool,” an
example, to express the Divine
power to transform the liability into
an asset, the evil into good. By
recognizing the hand of G-d in all
events of the world, we actually
access the Divine power that lies



even in the negative experiences, and
reveal them, so that the enemy is
actually reversed into an asset.

Where did all this strength come
from? When did this process begin?

Retracing the steps of the 20th
century, from the miraculous
renaissance back into the darkness
of the 30’s and 40’s, suddenly the
miracle that happened in 1927
looms large: It is the first spiritual
victory of the century. And not just
the first — it took place in the belly of
the beast. It thus was the “door
opener” of events to follow. Like a
small ray of light in the pitch-
darkness that would descend on
humanity in all its horrible forms.

In 1927 — in the infancy of the
20th century tyrannies, before the
worst would come — the seed was
planted, and redemption born. And
just like the Egyptians chased the
Hebrews out of their land, the
Soviets did the same with the Rebbe,
with his family and belongings.

But the miracle of 1927 can only
be appreciated 40 years later, in the
victory of the Six-Day War in 1967
over Egypt and the other Arab
countries. Just as the miracle of the
Egyptian exodus could only be
appreciated 40 years later as they
were ready to enter the Promised
Land. And even more appreciated
now — with another 40 years of
experience, as we stand in midst of
unprecedented prosperity and
freedom in 2007.

The Rebbe’s determination, his
spiritual fortitude, pioneered the way
— it opened up a new channel — that
would give us all the power to
overcome the darkness that was yet
to come.

He took a stand against all odds,
and his effort will forever ring in the
annals of history.

Recognizing the roots of the
renaissance following the World
Wars is not a mere academic
exercise. It teaches us that behind all
our growth and progress lies an

invisible hand — behind it lays the
unwavering power of the spirit,
which rises above matter.

80 years ago the Rebbe Yosef
Yitzchak demonstrated how the
power of the soul can overcome and
reverse the strongest forces of the
material. Something we can now
appreciate — 40 and 80 years later.

In every battle, a stand must be
taken. Every victory in battle begins
with the first stand that is taken
against the enemy. And this first
stand goes down as the benchmark,
the milestone that turns the tide.

The liberation event that
happened 80 years ago today
marked the first stand against the
atrocities of the 20th century — both
in the Soviet Union and in Europe.
And this first stand opened
the door and paved the
way making it easier
for all of us to
achieve spiritual
conquest, the

) ) o
victory of quality .
over quantity, of b i
the few over the J
many, of eternal o
faith over
temporary power,
of spirit over
matter.

Yes, because
of the stand take

by the Rebbe Yosef Yitzchak eight
decades ago we now each have the
power of our successes and
prosperity.

No period in time stands in a
vacuum. Every event in our lives and
in the world at large is a result of
preceding events, and should not be
taken for granted.

By appreciating the stand taken
by the Rebbe in 1927. and following
in his footsteps — which we can do
today without oppression — we can
better understand the world in which
we live today, both our
unprecedented prosperity and
technological advances, as well as
the unique challenges that we face.
Moreover, this can help us
understand and prepare for the

future.
The challenge and
question today is this:
In our times of
freedom and
" prosperity can we
% and do we
appreciate the
power of our
souls, and how it
carries the secret
to of our future
‘successes?
Reprinted with

permission from
I www.meaningfullife.com
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THE RABBI OF

BROOKLYN

By Ben-Zion Sasson

In Rabbi Yaakov Gerenstat’s shul in
Brooklyn, no bachurim come from 770
for Tahalucha on Simchas Torah. The
reason is simple — it is a ten-hour flight
to S. Paolo, and then you have to get to
the southernmost part of the city, and
then you reach the neighborhood called
Brooklyn  (spelled  Brooklin in
Portuguese). * At the door of the shul,
there is a basket of yarmulkes with
Yechi written in Portuguese, which of
course “distances” many Jews. It
distances the young men from their
shiksas and the older folks from their
secular outlook and the temptations of
Brazilian life, and brings them close to
the light of faith in Hashem and Moshe,
His servant. * The seventh installment

in the series on Shlichus in Brazil. Part
1 of 2.
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SCOUTING TRIP

When R’ Yaakov Gerenstat
decided to open his own Chabad
House, after many years of Shlichus
in S. Paolo, he considered the area
around the famous Avenida Paulista,
the main street of S. Paolo and the
greatest business center on the entire
South American continent. He had
done many outreach activities in the
area, and had developed contacts
with some of the Jewish residents
and business people.

However, at that time, his
savings ran out and his fourth child
was on the way, and he was still
unable to buy a house in the area.
He wrote to the Rebbe, and the
answer that he opened to said to
“consult with the Chabad Rabbis in
your city,” so he turned to Rabbi
Shalom Ber Gourarie, the rav of the
local Mishkan Menachem Shul. He
had heard a rumor that a certain
wealthy individual had donated the
entire construction costs of R’
Gourarie’s shul, and asked him to let
him know of other communities in
the city who wanted to build a shul.

R’ Yaakov laid out his plans to
build a Jewish center on Avenida
Paulista to R* Gourarie, who listened
to what he had to say and said that
he felt it would be superfluous
because the Jews of that area were
connected to the outlying
communities, including his own
shul. However, he concluded,
“Clearly, I will not try to stop you
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from opening up, but I feel there are
other areas where there is no
Chabad House or any Jewish
activities, and you are more needed
there.”

In response to his query as to
where, the answer was, “Ibica
Paulista.” Armed with a map of the
city, R’ Yaakov set out for the train
station and started out on a trip to a
borough of the city he was
unfamiliar with.

The ride was quite long, and the
area didn’t look too appealing. For a
second, he had the thought that
perhaps somebody was trying to
send him as far away as possible,
and he decided to head back. On the
trip back, things started to look a bit
different. Only minutes after pulling
out of the station, he noticed that on
both sides of the street were tall
luxurious buildings. He began to

HYW FTU=TURT AOnE e
TPONRN N YRR 5o

wonder whether Jews live there.

He got off the train immediately
and began walking towards the
buildings. At the entrance of the
fancy neighborhood, he saw a bright
sign in big letters: Brooklin, and
underneath in smaller letters, “Ibica
Paulista.” Aha, he realized, this is the
place that R* Gourarie was referring
to.

OPENING A SHUL

R’ Yaakov immediately set out in
search of a suitable hall or hotel to
hold the first event of the Chabad
House of Brooklin, for the
upcoming holiday of Purim. Queries
at a number of halls indicated that
this was indeed a luxury area and
the prices were shockingly
exorbitant. When he began to
despair, he decided to go into the

nearest hotel and try his luck. The
mezuza on the doorpost was the first
sign that fortune was smiling upon
him.

Exhausted from his trek around
the neighborhood, he approached
the reception desk on his last legs.
Without any preamble, he asked,
“Who is the owner here?” The
answer was, “Sonny Israel
Wertzman.” He recognized the name
from the community where he lived.
The reception clerks were surprised
to see him turn and walk off without
any further ado. One phone call
later, and Mr. Wertzman donated
the main hall of the hotel for the
Purim party of Beis Chabad
Brooklin.

The next step was to contact the
Jewish Federation of S. Paolo, in
order to get a list of all Jewish
residents in the area. He received a
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list with 400 names, which he
trimmed down to 200, as the old list
included many who had moved away
as well as those who had moved on
to a better world.

and the rest from his own
neighborhood of Higienopolis. R’
Yaakov realized that he needed to do
some serious groundwork, and he
began visiting the homes of all the

Two days after the birth of his
fourth child, he found a suitable
structure for the Chabad House. His
wife went straight from the hospital
to the site, in order to offer her

After an intensive publicity
campaign, 26 people showed up for
the event, ten from Brooklin itself,

local Jews to set the stage for
opening a Chabad House and
ultimately moving his family there.

opinion. R’ Yaakov then sat down to
write a letter to the Rebbe, and he
received an amazing answer in the

A young man named David who began drawing
close to Yiddishkait became a frequent visitor in the
Brooklin Chabad House. One time, the shlucha
mentioned to her husband that she thinks this David
is the adopted cousin of one of the women who had
become a Lubavitcher Baalas T’shuva through the
Chabad House, and had once told them about her
cousin who was adopted.

The shliach didn’t want to take any chances, so he
picked up the telephone and called the boy’s aunt to
find out if this was the case. The aunt, who answered
the phone, said that this was
nonsense and that his mother is
his biological parent. Shortly
after, he received a call from the
mother herself. She was quite
upset and screamed at R’ Yaakov
that he had no right to say such a
thing as she didn’t want the boy
to know that she wasn’t his real
mother. She explained that as far
as she was concerned, he was
Jewish, and told him that if you
don’t accept his conversion as

anything.

R’ Yaakov, who was thrown off
a bit by the tone of the
conversation, tried to calm the
mother and reassure her that he
would not act against her wishes, but he informed
her that if the young man did not undergo a proper
halachic conversion, they could not regard him as a
Jew.

Realizing that this was a problematic situation, he
tried to sidestep the problem by distancing young
David. However, this tactic accomplished the
opposite result. The more he tried to push the boy
off, the more David felt a closeness and desire for

labor...

She explained that
as far as she was
concerned, he was
Jewish, and told
him that if you
don’t accept his

destroying years of

A JEWISH SOUL IN A GENTILE BODY

Judaism. Try to imagine a scene where there are ten
Jews in shul, but the shliach won’t say Kaddish.
David turns to him and asks, “What is the problem,
there is a minyan here?” The shliach answers, “No,
we only have nine, because one of the people here is
a gentile.” When David expressed surprise as to why
he was never called up to the Torah, the shliach
answered, “One day, you will understand.”

The situation got worse, as David began to realize
that there was some problem with him that he didn’t
quite understand. One day, he showed up with his
mother and demanded that the
shliach tell him what was going
on. “Now that my mother is here,
I want you to tell me what the
problem is, because she also
needs to know what’s happening
with me.”

R’ Yaakov was completely
stymied, as he had no idea what
to do, especially as right across
from him, standing behind David,
his adopted mother was signaling
frantically with her hands that he

valid, you are destroying years of CORVEFSION AS 1ot say anything.
labor. She insisted that he . Finally, he said, “David, you
promise not to tell the boy Valld’ y ou are have a Jewish soul in a gentile

body. This is a kabbalistic concept
that you need to study and then
perhaps you will understand.” It
is important to note that at this
point, David looked like a full-
fledged Lubavitcher with a hat, dark suit and beard,
and he was fully observant.

At some point, in a private conversation with the
shliach, he was sent to confront his mother, who had
no choice but to reveal the truth. David was
determined and committed. He began the process to
undergo a proper conversion, at the end of which he
went to learn in the yeshiva in Morristown, where he
began to build a full Jewish life for himself.
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Igros Kodesh. He opened to a letter
addressed to a woman who was
hesitant about wearing a wig due to
the high cost involved. The Rebbe
wrote that due to the importance of
the matter, she should not worry
about cost, because she would be
given a loan from a special fund
designated for such matters. All that
she needed to do was write the
name to whom the check should be
made out, and then she could pay
back in easy installments.

R’ Gerenstat did not think twice.
He took a piece of paper, wrote
down his bank account information
and put the paper in the volume of
Igros Kodesh. A while later, a donor
donated the first twelve months rent
on the new building.

Besides for the high-rise
buildings, there was no other
identifying sign of Jewish life in
Brooklin. Relatively speaking, it had
a small number of Jews, and no
organized Jewish community. The
closest synagogue was a half hour
walk away, and when the people of
that community heard that R’
Gerenstat planned on opening a shul
in Brooklin, they opposed the idea
because it would rob them of some
congregants.

One day, he was called to a
meeting with the president of that
shul, who warned him that if he
opened a shul, he would call him to
a Din Torah (a case judged in a
rabbinical court). R’ Yaakov was not
put off by the threat, and he
explained calmly that he intended to
open a shul regardless, but he had
no interest in fighting. His only
concern was to enable more Jews
from Brooklin to attend services.

Turning the tables on the man,
he asked, “Would you agree to sign
that you take full responsibility for
those Jews who reside in Brooklin
who don’t attend your shul due to
the distance?” Understandably, the
president did not agree. In response,
R’ Yaakov said, “Actually, you are a

R’ Yaakov Gerenstat

wealthy and very successful person,
perhaps you can even help us out?”
The president was momentarily
thrown off by the request and he
mumbled, “It depends how things
play out.” That was the end of the
conversation.

Shabbos Mevarchim Elul
5760/1999 was the first week of the
new minyan in Brooklin.

BACKGROUND OF A
SHLIACH

R’ Yaakov Gerenstat’s life story is
fairly typical for Chabad in Brazil.
He was born in Rio de Janeiro to a
family distant from any Jewish
practice. For his ceremonial entrance
to manhood — you probably know of
it as a Bar Mitzva — he was prepared
by a woman psychologist. In his
youth, he was considered a gifted
child with a promising future.

The change in his life began in
1989, when as an 18-year-old he
traveled with his family to Eretz
Yisrael, to celebrate the Bar Mitzva
of his younger brother. During that
trip, they went one day to visit their
relatives in Kfar Chabad, the Peles
family. That visit ignited a spark
within him. When they returned to
Brazil, his family was surprised to

hear that he had plans to move to
Eretz Yisrael.

His mother was totally stunned.
To move to Eretz Yisrael when you
are in middle of your second year of
university as an honor student? How
could you consider that when you
already received training in high
school in computers, which paves
the way for a respected position in a
large computer firm? And don’t
forget, Yaakov, you are a member of
the city lacrosse team of Rio! You
want to give all that up to study in
some unknown school like the
Technion in Haifa?

In desperation, his mother turned
for help to none other than the
Lubavitcher Rebbe! She knew about
writing to the Rebbe from her older
son who was learning in the Chabad
yeshiva in Petropolis, under the
leadership of Rabbi Chaim
Binyamini. The shaken mother
appealed to her son Yaakov to write
to the Rebbe. The response that
arrived via fax a while later said,
“Check tefillin and mezuzos, I will
mention it at the Tziyun. In
connection with your question,
consult with a rabbi who rules on
halachic issues and knows you.”

Yaakov went in search for a
practicing rabbi, who could also be
described as knowing him. First, he
turned to R* Binyamini, who
explained that he could not be of
assistance, as he did not rule on
halachic issues. Finally, he turned to
Rabbi Avrohom Berkis, shliach and
rav of the shul in Rio de Janeiro.

He presented his problem to R’
Berkis, but an answer wasn’t readily
forthcoming. After two weeks of
waiting, it seemed the rabbi still had
no answer for him. Impatiently, he
approached the rav again,
demanding an immediate and clear
ruling. The answer was, “This is a
big step and there is no need to rush
into it.”

Yaakov followed this ruling and
pushed off his plans to move to
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Eretz Yisroel. Three weeks later, he
dropped his entire material life in his
hometown, and joined the yeshiva in
Petropolis. He learned there for
close to a year, growing in leaps and
bounds in Torah and mitzva
observance. From there, he went to
the Chabad yeshiva in Tzfas, and
then on to 770, until his marriage
with Rochel Litzman from Kfar
Chabad.

After a year of learning in kollel,
he received two shlichus offers. One
was in Russia, and the other was in
the Higienopolis neighborhood in S.
Paolo, Brazil, under the shliach R’
Yitzchak Michaan. R’ Yaakov was
inclined to accept the second offer,
and he got his answer from the
Rebbe through the Igros Kodesh,
“Success in shlichus in South
America.”

SHLICHUS JOURNEYS

Towards the end of 5755, the
couple arrived in Brazil with their
three-month-old son. For Yaakov the
adjustment was smooth, but for his
Israeli-born wife things were
different. The beginning was difficult
for her, but time and determination
led to her slowly acclimating to the
local language and mentality.

As mentioned, R’ Gerenstat
began his shlichus work in the shul
of R Michaan, giving Torah classes,
organizing Shabbatons and other
activities. From there, he moved to
work under the shliach, R’ Yaakov
Begun, the rav of the shul Tiferes
Lubavitch, where he worked with the
youth. The next stop was the shul on
Augusta street, administered by the
shliach, R Shimon Brand.

With youngsters in the Chabad House

On Erev Rosh HaShana 5759, he
sat down to write a letter to the
Rebbe. He was surprised to find that
the answer in Igros Kodesh dealt
entirely with opening a new shul.
The emotional difficulty in dropping
everything and starting from scratch,
as well as the financial hardship in
taking such a step, led him to think
that perhaps he had not understood
the answer properly.

After Tishrei, during which he
visited Eretz Yisrael with a study
group of 16 girls, he sat down again
to write the Rebbe. This time, the
answer was not only surprising, it
was somewhat shocking. In his
words, “I felt that the Rebbe was
really getting down on me. The
entire letter was written in such
terms that I didn’t know how I had

ignored the previous answer. ‘Why
haven’t you opened a mosad...this is
very important...there is no Judaism
in the place...each day that you
don’t open is an irretrievable loss.””

At this point, he had no doubts.
He had to open a shul, no matter
what. Two days later, the shliach he
worked for called him into his office
and informed him that he could no
longer afford to keep him on at full
salary, but perhaps for half a day’s
work. The shliach expected R’
Yaakov to try to convince him to
reconsider, but to his surprise, R’
Yaakov agreed to leave without any
argument.

However, he knew that he was
about to start on a new stage in his
shlichus work.

[To be continued be”H]
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obituaries

R’ SHOLOM DOVBER
VESHEDSKY A”H

The world of Lubavitch was saddened to hear about
the passing of R Sholom Dovber Veshedsky of Crown
Heights on Rosh Chodesh Tamuz after a long illness, at

the age of 72.

R’ Sholom Dovber was born on
4 Cheshvan 5695/1935 in Gorky.
His father was R* Moshe Veshedsky.
In his youth he learned Torah at
home with mesirus nefesh and he
never attended public school. At ten,
he was sent to Tashkent, where he
learned for a year in the school
founded by Anash in the middle of
the war.

When Anash began leaving
Russia in 1946, his parents could
not leave with everybody else, but
they wanted to save their son from
having to live in Russia so he could
openly live a Chassidic life. They
gave Sholom Dovber, who was
eleven, to the family of his brother-

in-law, R’ Meir Zarchi, who was leaving Russia. They
did so even though it meant he might never see his
parents again. This was a sacrifice on the part of the

parents and their son.

where he continued to study Torah. After Purim 1952 he
arrived in New York and entered Tomchei T’mimim —

When Oholei Torah was founded, R* Sholom Dovber

was one of the first teachers. He
wasn’t only a melamed but a
mechanech, and he took a personal
interest in his students.

In 5722 he married the daughter
of R* Abba Pliskin.

In 5726 R* Sholom Dovber was
appointed mashpia in Yeshivas
Hadar HaTorah for baalei t’shuva in
Crown Heights. He devoted himself
to his students and guided them and
treated them as family members. In
addition to his work with them, his
students ate at his home.

R’ Veshedsky was also the rav of
the Reinis Shul. He was devoted to
all the Rebbe’s inyanim and at many
farbrengens with Anash and

T’mimim he would demand that they strengthen their
ways of Chassidus and their hiskashrus to the Rebbe.

R’ Veshedsky is survived by his wife, children, and
grandchildren.

Sholom Dovber went with his relatives to various
refugee camps and for some years he was in Poking,
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MENACHEM MENDEL
MOSHIACH A”’H

What a shock it was to hear of the passing of the
bachur, 14-year-old Menachem Mendel Moshiach of
Crown Heights, on Friday, 13 Tamuz. Although on
Shabbos there is no mourning, the sad news quickly
made its way around the neighborhood.

Two weeks ago, Menachem Mendel was
hospitalized after having a heart attack. His condition
deteriorated until he passed away.

Menachem Mendel grew up in a home that is a
model of Ahavas Yisroel, hospitality and giving to
others. When the Hachnasas Orchim organization
called them in Tishrei to ask them
to host guests, his parents happily r y
agreed to do so. The Moshiach
family doesn’t screen guests; any
guest of the Rebbe is welcome as
their guest.

Menachem Mendel excelled in
mivtzaim, following the example of
his father. R* Avner spends hours
on mivtzaim, going out every week
like a Tamim to reach out to the
Persian community. It seems there
isn’t a Persian Jew in New York
who hasn’t heard of Moshiach,
who is mekarev Persian Jews to the
Rebbe MH”M.

One of Menachem Mendel’s
close friends found it hard to
speak of him in the past tense and choked up when
asked to describe him. “I attended davening together
with Menachem Mendel Moshiach for a few years in
the children’s minyan in the basement of 770 until
Shabbos, Rosh Chodesh Tamuz. That Motzaei
Shabbos, he was rushed to the hospital. I saw a real
Tamim who davened with a chayus and helped the
organizers of the minyan as well as his younger
brothers, with amazing devotion, without standing out
and with utter simplicity. What a loss...”

The midda of Ahavas Yisroel characterizes the

Moshiach family. Merely 24 hours after the terrible
news and a few hours before his funeral, the family
asked some writers for the Chabad media to come to
their house because there was a message they wished
to convey.

At the beginning of the emotional talk, Mrs. Ayala
Moshiach said, “During the last two weeks, we
experienced great miracles. He wasn’t expected to live
back on 3 Tamuz. That he lived was a veritable
resurrection of the dead.”

During these two weeks, while Menachem Mendel
was in a coma, groups of bachurim
from his class, and other people
from Crown Heights, stayed near
his room.

“There was great interest in
how he was doing. People from all
over the world called the hospital
to find out how he was. The
doctors who worked in the
department who saw the bachurim
praying for his recovery, were very
impressed. They told us that in
their opinion, the stabilizing of his
condition was miraculous. It was a
great kiddush Hashem.

“When our son arrived at the
hospital, his heart had stopped
beating. They worked on him and
his heart began to beat again. It was an open miracle.

“When Menachem Mendel passed away, I asked
one thing, that Moshiach come.”

During the last week, Menachem Mendel’s parents
opened a volume of the Igros Kodesh, where the letter
spoke about Achdus. “This is a topic that the Rebbe
spoke about time and again. Despite our differences,
let us all preserve our Achdus and Ahavas Yisroel, for
this is what will bring the hisgalus of Moshiach and
T’chiyas HaMeisim.”
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